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This article contributes to the scholarly discussions about the role of religion in social and political action rhetoric by revealing the complexities of rhetorical resources found in the logic of theology. To this end, I explored rhetorical functions of theology in Bishop Michael Burbidge's 2013 Statement on Comprehensive Immigration Reform. Close textual analysis of the text allows scholars to identify what I call the textual theology—a mediating level of theology between theological traditions and the rhetoric in a text. Analysis of the textual theology in the Bishop's statement provides insights as to how the more abstract levels of theology animate texts in the real world in ways that have implications that reach beyond the particular text.
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Immigration policy was one of the most pressing political issues facing the Catholic Diocese of Raleigh, North Carolina in 2013. As many as half the Catholics in this vibrant diocese, approximately 250,000 people, were undocumented residents (The diocese, n.d., para. 2). With such a large percentage of membership experiencing the implications of the national immigration system, Church leadership was keenly aware of the shortcomings of the government's immigration policies. The diocese's concern about immigration policy was highlighted by its inclusion as one of the six areas of focus on the Catholic Voice NC website (Issues, n.d.). In addition to the impact of immigration policy on the diocese and the positioning of immigration as an area of key social concern for Catholics in North Carolina, Bishop Burbidge of the Diocese of Raleigh was a member of the United States Conference of Catholic Bishops, a body of Church leadership that had issued numerous calls for comprehensive immigration reform in the United States (Catholic Church's position on immigration reform., 2013. USCCB Position).

In June 2013, the United States Senate passed Senate Bill 744, the Border Security, Economic Opportunity, and Immigration Modernization Act (S.744 - Border Security, 2013). While issues of immigration were largely debated along political party lines, this bill was formulated by the bipartisan gang of eight and garnered just enough bipartisan support to pass the Senate (Roeper, 2013). Having passed the Senate, the bill only needed to be approved by the Republican-controlled House of Representatives to enact comprehensive immigration reform. While the bill enjoyed modest bipartisan support in the Senate, Republicans in the House of Representatives refused to bring Senate Bill 744 to the floor for a vote (Gibson, 2013). The only hope for comprehensive immigration reform to become a reality in the United States in 2013 was for a number of Republican Representatives to break party lines and reverse their opposition of Senate Bill 744.

While leaders of religious communities do not hold special government positions nor receive special votes in the United States government, Bishop Burbidge did have an opportunity to help meet the immigration needs of their undocumented parishioners by influencing the Congressional Representatives of the diocese to support Senate Bill 744. The Diocese of Raleigh encompassed eight congressional districts. Two Congressional Representatives in those districts were Democrats and six representatives were Republicans. Three of the six Republican Representatives had recently come to office as a part of the conservative Tea Party Republican surge in North Carolina (Members of Congress, n.d.). This conservative wing of the Republican party was staunchly opposed to comprehensive immigration reform. If Senate Bill 744 was going to be passed, or even be brought to the floor of the House of Representatives, at least some of the Republicans representing the Congressional districts in the Diocese of Raleigh would need to reverse or soften their opposition to the bill. As the leader of a religious community of half a million persons, and a religious tradition that designates considerable authority on him as a leader, Bishop Burbidge had the ability to mobilize the members of the diocese to contact their Congressional Representatives and advocate for the passing of the comprehensive immigration reform bill.

This case study brings to mind the ongoing conversations about the place of religion in public and political discourse. While these discussions often focus on the appropriate roles and boundaries of religion in public discourse, I will not make the claims of what I believe the boundaries should be in an abstract argument. Rather, by looking at the rhetoric of a prominent and politically active clergy, I will see how rhetors negotiate those boundaries in practice. I begin with the understanding that the presence and influence of religion and, as I will go on to argue more specifically, theology in American public discourse is virtually undeniable (Lovin, 2012, p.88; Mathewes, 2012, p.113). This study, then, attempts to better understand how theology uses and is used by clergy in contemporary public and political discourse.

Berger's (1979) famous secularization thesis, the belief that modern societies would inevitably be secular societies as religion faded away in the face of modernity, has been largely dismissed even by Berger (1999) himself (Cavanaugh et al., 2012, loc. 111; Grasso, 2012, loc. 115). Today, scholars generally acknowledge that religion continues to be vital in the modern world, in both our private and public lives (Habermas, 2011, loc. 271; Mendieta and Vanantwerpen, 2011, loc. 36 & 45; Cavanaugh et al., 2012, loc. 104; Grasso, 2012, loc. 112; Edwards, 2015, loc. 243 & 491). Instead of fading away or being relegated to a private realm, modern religion, according to Casanova (2003), “has, assumes, or tries to assume a public character, function, or role” (p. 111). While in recent decades some scholars believed that religion would, or perhaps should, fade out of American public life, a growing number of scholars are recognizing that religion has never left American public discourse.

Rhetorical scholars, regardless of their personal views on religion, should continue to grow in understanding the roles of religion and theology in public discourse because religion continues to be a significant part of contemporary public and political discourse. As the secularization thesis is no longer a prominent lens to view religion in public life, some prominent scholars have called for further study on religion in public discourse (Troup, 2009; Habermas, 2010, pp. 37, 46, & 49; DePalma and Ringer, 2015). For instance, Pernot (2006) justified his study on the intersection of rhetoric and religion in ancient Greece by noting that scholars increasingly acknowledge that religion continues to be present in the modern world. He urged the academic community to follow his lead and take the presence of religion in public life seriously because religion was growing in influence on public discourse, “This is why it is important— and perhaps why it is the duty of us academics and intellectuals—to find new ways of thinking about religion” (p. 236). In similar fashion, Calhoun (2011), reflecting upon a panel of scholars discussing the power of religion in public discourse, called for further scholarly consideration of the powerful influence of religion in contemporary public discourse. Calhoun argued that while some scholars had predicted that religion would fade away, it has in fact remained a powerful force in American public discourse. Pernot (2006) and Calhoun (2011) justified their work on religion in public discourse by claiming there is a need for rhetorical scholarship on public discourse that employs religion because the secularization theory has proven false and religion has maintained a prominent role in public discourse. Furthermore, they urged other rhetorical scholars to contribute to this line of study.

This article contributes to scholarly discussions about the role of religion in public discourse and political action rhetoric by highlighting the rhetorical functions of theological logics. The functional definition of theology I use in this study is discourse about God and God's interactions with the world that acts as interpretative systems. This definition reflects my study's focus on theology in action in life rather than formalized theology. Recognizing the breadth of this definition of theology, I will also identify three levels of theology that enhance the definition and will be noted in the study. First, there are theological traditions that have emerged as human discourse about God and God's interactions in the world have found commonalities and built off of one another. These theological traditions will predate and may or may not influence the role of theology in the invention of a rhetorical text. Second, on the most specific level, individual rhetors describe God and God's interactions in the world in particular texts. The text may or may not be influenced by theological traditions. It will likely be influenced by the situation or need that has encouraged the rhetor to speak at that moment. The text can be analyzed using a variety of rhetorical methods, some of which may identify theology in the text. Third, and of primary concern in this study, is a mediating level of theology between theological traditions and the rhetoric in a text. I will refer to this as textual theology.

Textual theology is observable in but not limited to a specific text. It can be transferred to other texts as the interpretive lens or perspective for communicating and making sense of the world, including the situations encouraging the rhetorical invention of the texts. While textual theology is not the same as a specific text, there are traces of the textual theology present in the text. In this study, I will use rhetorical methods to pull patterns of textual theology out of a text in order to understand how the more abstract theology animates texts in the real world in ways that have implications that reach beyond the particular text because they tell us about a way of looking at the world and coaching people's actions and attitudes. Textual theologies mediate abstract beliefs about how God operates in the world and historical theological traditions for immediate, real-world situations. Identifying textual theology also strengthens the rhetorical scholar's ability to predict a rhetor's future rhetoric.

In this article, I identify and analyze the role of textual theology in Bishop Burbidge's Statement on Comprehensive Immigration Reform. First, I will identify the explicit rhetorical strategies in Bishop Burbidge's Statement on Comprehensive Immigration Reform. Next, I will use rhetorical methods to pull patterns of textual theology out of the social action text. Then, I will highlight ways the textual theologies in the Bishop's statement mediate abstract beliefs about how God operates in the world and historical theological traditions for immediate, real-world situations. Finally, I utilize the textual and logical analysis to predict the future impact of the Bishop's social action rhetoric and social action rhetorics with similar logics.


THE BISHOP CALLS FOR PRAYER AND ADVOCACY

On Sunday, September 8, 2013, Bishop Burbidge celebrated a Mass of Thanksgiving at Saint Mary Basilica Shrine in Wilmington, North Carolina, in recognition that Pope Francis had designated the church as a basilica of prayer for all people. At the conclusion of the mass celebrating this significant event, Bishop Burbidge claimed that prayer should lead Catholics to advocacy. He then called on the congregation, and the entire Diocese through video, to contact their federal legislators and urge their support of the comprehensive immigration reform bill in the United States Congress. Video of the Bishop's statement on comprehensive immigration reform was posted on the Diocese of Raleigh's YouTube page and the text of the statement was posted on the Diocese of Raleigh's official website.

Bishop Burbidge's “Statement on Comprehensive Immigration Reform” called Catholics in the Diocese of Raleigh to join him in support of Senate Bill 744. Burbidge argued that there was a moral imperative to pass the bill, because the nation's current immigration policies failed to recognize the dignity of immigrants as human and often violated the integrity of the family. Burbidge noted that he and the other American Bishops had publicly given their support to the legislation. The Bishop spent considerable time making the case that the teachings of the Catholic Church call for immediate action to improve the nation's immigration policy. He cited Church teachings on the value of immigrants and families and the responsibility of nations to treat immigrants with openness and fairness even as those nations protect their boundaries. Bishop Burbidge claimed that Senate Bill 744 met the Catholic Church's moral standards for national immigration policy three different ways. First, it provided a pathway for immigrants to come to the United States legally. Second, it recognized the nation's right to regulate and protect its borders. Third, it allowed immigrants to meet their financial needs through labor rights. Finally, the Bishop called Catholics to support Senate Bill 744 in two different ways: praying for immigration reform and asking their congressional representatives to support the bill.

In addition to the overall argument that Burbidge made for the support of the 2013 comprehensive immigration reform bill, the Bishop's speech also directed the argument through his definitions of certain key terms and of the general situation. First, the Bishop transitioned from the Mass of Thanksgiving for the Pope's naming of the Basilica Shrine for Prayer to his statement on comprehensive immigration reform with a definition of prayer. Burbidge invited the audience to join him, “where our prayers necessary leads us—to advocacy.” This definition of prayer as something inherently connected to advocacy prompted the audience, who had just celebrated and participated in prayer for all people, to also participate in his call to advocacy on behalf of immigrants. Second, before naming the issue of comprehensive immigration reform, Burbidge defined it as an “important moral issue.” This definition set high stakes for the issue. It also placed the political issue in the realm of morality, a realm on which Catholics are taught to look to the Church for direction, rather than the realm of partisan politics. Third, the Bishop defined the issue by noting that the Catholic Church embraces people of all nations. This definition both called on the audience's identity as Catholic and positioned the immigration debate in the context of their Catholic practice of welcoming persons of other nationalities, including immigrants. Burbidge further defined the need for immigration reform by contrasting the Church's practice of welcoming all people against the United States' current immigration system, which he further defined as “broken.” Finally, Burbidge defined any delay of immigration reform as “immoral.” This definition of inaction or deferral to act for what is moral as a violation of morality increased the urgency of the Bishop's call to action.

Having looked at the explicit arguments and strategic definitions employed by Bishop Burbidge in his call for Catholic advocacy for immigration legislation, this article will proceed to explore deeper levels of logic, particularly the theological logic, at work in this call to action. However, we must first look to the methodologies of rhetorical analysis that will allow us to uncover the logics at work below the surface of the text.



INTERNAL LOGICAL FRAMES AND CLOSE TEXTUAL ANALYSIS

Burke's (1974) conception of terministic screens provides insights into the nature and functions of logical frameworks in texts. A terministic screen is an internally coherent perspective through which a human interprets the world. Terministic screens are visible as they work in texts through systematic vocabularies with internal logics. Whether or not the symbol user is aware of its existence, all humans communicate through terministic screens and those terministic screens are manifested, therefore observable, in symbolic communication. A terministic screen is not deterministic of what a rhetor will say, in fact it may not necessarily predate the text, but it does act as a constraint that influences a rhetor's rhetorical choices with its coherent logic. This theory impacts how I view the Bishop's political action text in this study by claiming there is a coherent system of symbols within the text, a system that has placed constraints on the development of the text and can be identified through the text. This logical system symbols includes theological logics.

Rather than simply categorizing a text containing theological logics as religious, identifying and understanding terministic screens provides the rhetorical scholar an understanding of the logic at work in the text. Burke (1974) claimed, “the injunction, ‘believe that you may understand' has a fundamental application to the purely secular problem of ‘terministic screens”' (p. 47). When one has identified the particular terministic screen that is guiding the observations and understands the logical pattern that holds the screen together, the observations will then be clear and understandable as they fit the pattern of the screen. In other words, understanding terministic screens will help the rhetorical scholar understand the texts emerging from the terministic screens. The process can, and perhaps must, also be reversed; the rhetorical scholar can identify and understand a particular terministic screen by understanding a rhetor's texts. Furthermore, once identified, a particular terministic screen can allow a critic to foreshadow what and how that screen's adherents may think and speak about various undeclared issues (Olson, 2002). This rhetorical theory directly connects with rhetorical methods. A text itself provides evidence of the terministic screen that a rhetor is operating from as the words of the text can reveal an internally consistent logical frame. A cluster-agon analysis of the text will help the rhetorical scholar identify those themes.

I used Burke's cluster-agon analysis and narrative arc analysis in my study in order to identify the terministic screen revealed in Burbidge's September 8, 2013 speech. Burke (1968) claimed that the dramatistic method was “the most direct to the study of human relations and human motives is via a methodical inquiry into cycles or clusters of terms and their functions” (p. 445). The interrelationships between the associated clusters in the text itself are the rhetor's motives in which he or she communicates the text (Burke, 1974, p. 20). This approach brings with it a dramatistic understanding of texts, but it answers the questions directly from a close, careful, and rigorous analysis of the text (Burke, 1974, p. 69). This approach grounds the analysis in the rhetor's text rather than the rhetorical scholar's bias regarding the rhetor, their social cause, or their ideological commitments.

In my close reading, I identified the dramatic alignment and interrelationships as directly revealed in the text. I answered two basic questions: “what goes with what?” and “what is opposed to what?” (Burke, 1974, p. 69). The first question was answered by identifying what symbols were linked together in a text. At times this clustering of terms was literally that terms were placed next to one another or were repeatedly mentioned together (Brummett, 2011, p. 107). Symbols of a text could also be recognized as going together by sharing a common value, characteristic, or setting. Another way terms could be clustered together was that they were on the same side of a struggle described in the text. This leads me to identify ways terms in a text may be opposed to one another. Symbols in a text may be placed in opposing clusters of terms if the text presents the symbols in conflict with one another or simply as a contradiction to one another (Brummett, 2011, p. 110).

The next step of the locating the implicit strategies of the text is to identify the dramatic development that takes place in the text. This dramatic development may or may not be clear in the explicit tactics or structure of the text. The dramatic development and transformations of the interrelationships in the text can be uncovered by identifying the beginning, middle, and end of the drama in the text. These points are often not the same as the literal beginning, middle, and ending of the text, rather they are the beginning, middle, and end of underlying dramatistic struggle subtly implied in the text. The dramatic development can be found by answering the questions, “from what?” “through what?” and “to what?” in careful study of the text (Burke, 1974, p. 71). In a political action texts, the “from what” or beginning of the drama will likely be presented as the current situation or aspects of the current situation that need to change. The dramatic development's middle, the “through what,” will likely include the actions required of the audience to leave the current situation in order to move toward a preferred future. The “through what” of the implied drama in the political action text will also likely include the challenges and transformations that will take place in that journey toward the preferred future. The drama's ending or “to what” will include the descriptions of the preferred situation that the requested political action is intended to lead toward. The ending is generally preferable to the beginning, justifying the costs of the requested actions.



THE INTERNAL LOGIC OF THE CALL TO PRAYER AND ADVOCACY

With the explicit tactics in Burbidge's (2013) “Statement on Comprehensive Immigration Reform” identified, and having explained my theoretical and methodological foundations, the next phase of analysis is to conduct a cluster-agon analysis and a narrative arc analysis on the Bishop's speech in order to uncover the terministic screen and ambiguities in the text. First, I will identify the central conflict at work in the speech's logic (Figure 1). In this speech I have identified the conflict between morality and immorality. Next, I will describe clusters of terms on the two sides of the central conflict (Figures 2, 3). This analysis will include identification of the terms and relationships between terms within and between the two clusters. Then, I will identify the text's underlying narrative of how the central conflict proceeds toward the desired ending of a faithful Church and a moral national immigration system and how the audience may participate in such a narrative (Figure 4). Finally, as my study reveals the text's unique terministic screen, I will take special notice of theology at work in the logical framework of the speech.


[image: Figure 1]
FIGURE 1. The immigration agon and authority.
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FIGURE 2. Positive cluster.
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FIGURE 3. Negative cluster.
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FIGURE 4. Narrative arc.




A CLEAR MORAL CHOICE


Grounding Authority

Bishop Burbidge's statement on comprehensive immigration reform displays a complex system of authority and an extensive reliance upon the sources of authority in the logical framework and motivation of the audience. The ultimate source of authority in Bishop Burbidge's terministic screen is God through the Catholic Church (Figure 1). With twenty-seven references to the authoritative sources of the Catholic Church in the five-and-a-half-minute speech, their presence was central to the Bishop's, himself, of course, a figure of authority in the Church, rhetoric and logical framework. I have identified Church practice and Church teaching as two kinds of authoritative sources of God through the Catholic Church in the Bishop's terministic screen. The authority of Catholic teaching and the authority of Catholic practice are consistent and united in the terministic screen and only differentiated in my analysis to display the scope of the authority of God through the Catholic Church.



The Choice Between Morality and Immorality

The divine authority in the Catholic Church provides an authoritative judgment of morality and immorality (Figure 1). That judgment reveals and generates the driving conflict in the speech's terministic screen, the agon between morality and immorality. Unlike the terministic screens uncovered in some clergy political action speeches (Vining, 2020), the terministic screen in Bishop Burbidge's speech does not include a fierce and urgent battle against a ruthless enemy as an immediate expression of a cosmic battle. Instead, the agon in the Bishop's terministic screen places morality against immorality as the conflict driving the Catholic audience's choice to support the reform of a broken immigration system that currently violates the Catholic Church's moral teaching and practices. While the agon in the Bishop's terministic screen does not invite the same intensity as a battle against an evil enemy, it does carry high stakes within the speech's logical framework. The terministic screen heavily emphasizes the God-given authority of the Catholic Church. The Church's judgment of morality, then, carries a divine authority for those aligned with the speech's logic, and violation of the Church's moral judgment is a violation of God's moral judgment. The Bishop's placement of his call to support comprehensive immigration reform expands the stakes of the response to the realm of divine moral judgment.

Finally, the morality cluster is significantly larger than the immorality cluster, comprising the overwhelming majority of the speech. This is another significant difference between the Bishop's terministic screen and the other terministic screens of other political action speeches where the speeches gave approximately equal time to the positive and negative clusters (Berthold, 1976; Lynch, 2006; Vining, 2020). The Bishop's emphasis upon the positive cluster contributes to the motivation of the Catholic audience to make the moral choice through a celebration and explanation of morality according to the commonly accepted God-given authority of the Catholic Church.




THE MORALITY CLUSTER

The positive cluster dominates the tone and logic of Bishop Burbidge's statement on comprehensive immigration reform. The speech was almost entirely about the ideas and practices the Bishop favored, even as he called for support of significant changes to an immoral system. Morality is the key term at the center of the positive cluster of Burbidge's terministic screen (Figure 2). As discussed in the agon section above, the designation of morality is grounded in the God-given authority of the Catholic Church. Morality is the driving motivation for the agent's action in the positive cluster of the speech's terministic screen. The logic of this motivation can be further explored by examining the various satellites of supporting terms and their relationship with the key term and the other supporting terms.

The first satellite of supporting terms in my analysis of the morality cluster is the Catholic laity. The second supporting satellite in the Bishop's positive cluster is the attitude that the Catholic laity carry in the morality cluster. I have identified this positive attitude as esteem for authority. The third satellite of terms connected to the key term morality contains the agencies that the Catholic laity use to accomplish the positive cluster's primary action. The two means by which Catholic laity can support comprehensive immigration reform are prayer and advocacy. The primary act of the positive cluster is found in the fourth satellite. The act of supporting comprehensive immigration reform is the primary act for agents to take in the morality cluster of the speech's terministic screen. The fifth satellite of terms in the morality cluster consists of the ends of comprehensive immigration reform—human dignity and the integrity of the family. The ends of comprehensive immigration reform are connected to the cluster's key term morality as they have been judged moral by the authority of the Catholic Church, and thus are motivational for an audience aligned with the logic of the speech's terministic screen.



THE IMMORALITY CLUSTER

The negative cluster (Figure 3) of Bishop Burbidge's September 8, 2013 statement on comprehensive immigration reform is considerably smaller than the positive cluster in terms of the amount of content and emphasis it was given during the speech. However, the cluster has a parallel structure and opposing terminology to the positive cluster, reflecting a sharp division between the two clusters in the speech's terministic screen. The division between clusters is rooted in the opposition of the key terms: the key term in the negative cluster is immorality which acts in direct opposition to the positive cluster's key term of morality. As discussed in the agon section, the designation of immorality is grounded in the God-given authority of the Catholic Church. The following description of the satellites of supporting terms and their relationship with other terms in both the morality and immorality clusters provides the logic of the negative cluster within the speech's terministic screen.

The primary agent in the Bishop's negative cluster, located in the cluster's first satellite of terms, is the Catholic laity that he directly addressed in the speech. This means that the morality cluster and the immorality cluster have the same agent. The second satellite of the negative cluster contains the attitude of the Catholic laity in the immorality cluster and possible key to the difference between the agents in the two clusters. The Catholic laity in the immorality cluster carry an attitude of indifference to the authority of the Catholic Church. The third satellite in the immorality cluster is the agency that the Catholic laity uses to accomplish the central act in the negative cluster. The agency in the immorality cluster is delay. The central act in the immorality cluster in the terministic screen of Bishop Burbidge's statement on comprehensive immigration reform is the acceptance of the broken immigration system. The final satellite identified in my analysis of the negative cluster consists of certain ends of the broken immigration system—de-humanizing immigrants and breaking families. The ends of the broken immigration system are judged as an expression of immorality by the terministic screen's grounding authority in the Catholic Church, expressing a sharp contrast with the ends of comprehensive immigration reform in the morality cluster in the Bishop's terministic screen.



FROM IMMORALITY TO MORALITY

My quest to uncover the terministic screen in the Bishop's political action text includes both a cluster-agon analysis and a narrative arc analysis. While the guiding narrative development is not explicit in Bishop Burbidge's speech, it is present in the text and a central piece of the terministic screen. My analysis revealed a three-part narrative in which the audience was invited to participate (Figure 4). The first stage of the narrative in Bishop Burbidge's terministic screen is composed of the various terms that the Bishop is calling the audience to move from. The key term defining this stage is immorality. The second phase of the narrative in the logical framework in the Bishop's statement on comprehensive immigration reform contains the elements of the story that the audience must go through to move from the immorality phase. I have defined this phase with the key term obedience. Morality is the key term for the conclusion of the narrative that the speech invites the audience to desire and work toward. The positive moral judgment of the Catholic Church grounded in the Church's God-given authority carries motivation in the speech's logical framework.

My narrative arc analysis of Bishop Burbidge's (2013) statement of support for comprehensive immigration reform reveals a three-part story within the speech that calls the audience of Catholic laity to move from immorality to morality through obedience to the Church. The story begins with the immorality of the Catholic laity's indifference to Church authority manifested in their delay in supporting comprehensive immigration reform and resulting in the immoral ends of the broken immigration system. Then the story turns as the Catholic laity obey the Church, including himself as their Bishop, in esteem to Church authority and support comprehensive immigration reform through prayer and advocacy. Finally, in the conclusion of the terministic screen's underlying narrative, the moral obedience of the Catholic laity leads to an immigration system that more fully reflects the teachings and practices of the Catholic Church by treating immigrants with dignity and respecting the integrity of immigrant families.



THE THEOLOGICAL LOGIC OF PRAYER AND ADVOCACY

Having uncovered the terministic screen in Bishop Burbidge's (2013) statement on comprehensive immigration reform, I will now highlight some of the theological inspirations in the terministic screen in order to analyze how specific theology interacts with other elements of the text's logical framework. Again, my purpose in this study is to evaluate these theological elements not on any particular theological tradition or critique of a theological tradition but on how they seem to function within the text's internal logical framework as delivered. The Bishop's terministic screen presents a conflict between morality and immorality. Theology plays a significant role in defining the central conflict, and theology can be found at work in the various satellites of terms supporting both sides of the conflict between morality and immorality. Morality, as defined in the speech's terministic screen, has Divine origin and goodness and is judged through the God-given authority of the Catholic Church. While the purpose of the Bishop's speech is to mobilize Catholic laity to act in support of comprehensive immigration reform, the speech's terministic screen reveals that the difference between morality and immorality hinges on the audience's response to the Church. This primacy of the Catholic Church in the terministic screen emphasizes the importance of theology, and a specific theology, at work in the rhetoric's logical framework.

While the Bishop certainly came to the speech with theological commitments influenced in part by his theological tradition, the focus of my study is on the theology expressed in the text of this particular speech, so I only reference the Bishop's theological tradition when it is mentioned in the text and when most relevant for the study. This study considers theology to be part of a dynamic relationship with logic and rhetoric in a clergy member's political action text. In this dynamic relationship, theology, rhetoric, and logic inform, constrain, and animate one another. In the following analysis of the terministic screen's theological statements, I will frequently mention only one or two elements of the theology—logic—rhetoric dynamic; in such cases the dynamic of the relationship should be implicitly understood. I do not explicitly name all three elements on every occasion as it would become burdensome for the reader and because mentioning one or two elements can at times provide more direct entry points into analysis and at other times more precise observations. The naming of specific elements should be understood in the context of the ongoing dynamic relationship of theology, logic, and rhetoric in the text.

I will now highlight six different theological emphases in Bishop Burbidge's terministic screen as identified through my cluster-agon analysis and narrative arc analysis of the Bishop's statement on comprehensive immigration reform. First, God speaks and acts authoritatively through the Catholic Church. Second, following the God-given authority of the Catholic Church leads to morality. Third, God calls the Church to engage in the sacred and the secular. Fourth, God's moral authority applies to both the Church and the state. Fifth, God and humans act in the world. Finally, God has given dignity to all humans and family units. I propose that these six theological emphases are active and significant elements of Burbidge's terministic screen. They have influence and are influenced by the logic and other rhetorics in the text. Furthermore, these particular theological emphases interact in the text in ways that other theological statements would not interact in the text.



GOD SPEAKS AND ACTS AUTHORITATIVELY THROUGH THE CATHOLIC CHURCH

The first theology I will identify in Bishop Burbidge's terministic screen exhibits significant influence on the speech's logic. The Bishop's speech includes a theology that God speaks and acts through the Catholic Church with authority. This authority was addressed at length in this article's agon analysis. The teaching, leadership, and practices of the Catholic Church operate with a high level of authority in the Bishop's terministic screen, grounding judgments of what is moral and immoral and adding motivation of the importance of audience action. In the speech's logical framework, the Church acts and speaks on behalf of God in unique and authoritative ways. The uniqueness of the Church can be seen in the designation of various elements, including, for example, the Holy Father and the Sacred Scriptures, as special and uncommon. The authority of the Church can be seen in the text's call for the application of Church teachings on government policies. For example, the Church teaches that humans have dignity and the Church calls for Catholic laity to advocate for government policies that treat humans with dignity. As the Church has authority in the world, the terministic screen reveals that there are sources of authority within the Church. As these authorities, including the Pope, Scripture, and Bishops, speak to the Church, they also speak to the world.

This theology offers a motivation of a shared and recognized authority, namely the Catholic Church, in the Bishop's political action text. The claim that this common authority is uniquely sanctioned by God provides a still greater motivation lifting the Church to the highest levels of authority, wisdom, and goodness in the speech's logical framework. This significant theological claim may logically lead the audience to consider the teaching of the Church above political ideology or personal opinion in matters of political debate. The strong central divinely-endorsed authority also helps to provide a confident clarity on contested issues, which can generate united conviction and action from the audience. Finally, the God-given authority of the Catholic Church contributes to a motivation for action by the Bishop's Catholic audience by contributing to the audience's identity in the logical framework as agents of God.

While the logic of this theology provides a powerful motivation for Catholics to actively support comprehensive immigration reform, the theology also contains a weakness for the application of the Bishop's requested action of advocating for comprehensive immigration reform. The Bishop's audience may be motivated by this theology's logic to support Senate Bill 744 because of Catholic teaching and practice. However, this textual theology does not provide the resources to facilitate effective engagement with persons who do not recognize Catholic sources of authority. For instance, Catholics who accept the Bishop's terministic screen and respond by contacting their Congressional Representatives, sworn to uphold the Constitution rather than Catholic Church as their authority, might only offer Catholic teaching and practice as reasons for passing Senate Bill 744. In such a case, persuasion of the Congressperson is unlikely.



FOLLOWING THE GOD-GIVEN AUTHORITY OF THE CATHOLIC CHURCH LEADS TO MORALITY

The second theology I identify in Bishop Burbidge's terministic screen is closely related to the first theology. The Bishop's speech contains a theology that following the God-given authoritative teaching of the Catholic Church leads to morality and rejecting or ignoring the teaching of the Catholic Church leads to immorality. As God, through the Church, is the terministic screen's highest authority and logical grounding, the terms in the terministic screen are evaluated by the authority of the Church. Likewise, agents in the logical framework make choices in light of the authority of the Church. As God makes judgment of morality and immorality through the Catholic Church in the Bishop's terministic screen, agents' moral choices are directly connected to the judgment of the Church. The attitude that the agents take toward the Church is pivotal in their morality; indifference to the Church leads to immorality and esteeming the Church leads to morality.

This theological logic contributes to a motivation for acting on Bishop Burbidge's call to pray and advocate in support of the comprehensive immigration reform bill because the Bishop extensively cited the teaching and practice of the Catholic Church to make a positive moral judgment on supporting the bill. In this theological logic, choosing not to act for what the Church has taught as moral is an act of immorality. Furthermore, the speech's logical framework positions indifference to the Church's moral teaching as an attitude of immorality and delaying action as the agency of immorality. This theologically-inspired terministic screen removes a middle ground for the audience and leaves them with a clear choice between morality or immorality. Most would, of course, choose to act on the side of morality.

However, the theological logic that following the God-given authority of the Catholic Church leads to morality contains points of weakness for potential audience challenges to the Bishop's terministic screen. First, audience members may question the theology because the well-publicized moral failures by Catholic Church leadership seem to contradict the claim of moral authority. Second, the audience may question the theological logic as too narrow a view of morality for contemporary moral issues. Third, the audience may identify apparent contradictions among the vast amount of Church teaching as too ambiguous for moral clarity.

These potential oppositions to the theological logic may be reduced by the breadth and depth of Catholic Church teaching and practice. The term the Church is a single entity, but in Bishop Burbidge's speech there are indications of the diversity and complexity of the Church. Viewing the Catholic Church as a diverse, worldwide community, spanning centuries of ongoing practices and conversations may provide the terministic screen with the complexity and ambiguity to bear occasional moral failure or contradiction and provide the rigor and intricacy to engage with complicated moral dilemmas.



GOD CALLS THE CHURCH TO ENGAGE IN THE SACRED AND THE SECULAR

Bishop Burbidge's terministic screen contains a theological logic that God has called the Catholic Church to engage in both the sacred and the secular realms of the world. This theology can be seen in the two agencies that the Catholic faithful are urged to engage in the morality cluster of the terministic screen: prayer and advocacy. The Bishop spoke of prayer—communication with God—as a holy and sacred practice of the Catholic Church. The Bishop, speaking with divine authority, was also explicitly direct that “our prayer necessary leads us—to advocacy,” meaning political advocacy to the secular state. Furthermore, Bishop Burbidge supported his call for Catholic laity to communicate with their government leaders about changing a government system by citing Catholic teachings that engaged both sacred and secular.

The theology that God calls the Church to engage in both the sacred and the secular contributes to the speech's logical framework in at least three ways. First, this theology is consistent with the theological logic that God speaks and acts authoritatively through the Catholic Church. In order to fulfill the calling to speak and act on behalf of God in the world, the Catholic Church would need to interact with both God (sacred) and the world (secular). If the Church fails to engage and communicate with either God or the world, then God would not be speaking to the world through the Church. Second, the theology enhances the motivation of the audience to respond to the Bishop's call for action in support of comprehensive immigration reform. The theological logic provides resistance against competing theological, social, or political logics that restrict the Church's divine calling to the realm of the sacred. The theology expands the scope of the Church's calling and identity to include common and shared public life. Finally, the theology that the Church is called to engage in both the sacred and the secular provides a logic that maintains the Church's calling and identity in the sacred while extending the calling and identity into public life. The Church's long-term motivation to respond to calls for political action appears strengthened as this theology provides resistance against competing theological, social, or political logics that threaten to consume the Church's calling and identity into the secular realm.

While the theology contributes to the speech's logical framework, strengthening the motivation for audience members who accept the terministic screen, the logic that God calls the Church to engage in the sacred and secular has potential weaknesses in application. This potential weakness is consistent with the weakness identified in a previous theological logic. While the theology enhances motivation for the audience of Catholic laity to engage with the secular world, the terministic screen does little to provide the audience with resources for engagement with members of the secular world who do not share the audience's source of authority in the Catholic Church. The audience may have access to those resources, but the availability, possibility, or need of resources for secular engagement is unclear from the terministic screen identified in my textual analysis of the Bishop's speech.



GOD'S MORAL AUTHORITY APPLIES TO CHURCH AND STATE

The fourth theological logic in Bishop Burbidge's terministic screen that I will analyze states that God's moral authority applies to both Church and State. This theology fits logically within the theological emphasis in the Bishop's terministic screen. If, as expressed in the terministic screen, God speaks through the Catholic Church with authority, following Church teachings leads to morality, and the Church is called to engage in both the sacred and the secular, then God's moral authority expressed through the Church would apply to institutions outside of the Church, including the state. In this theological logic in Bishop Burbidge's political action text God's rule extends beyond the Church and includes politics and government. However, in the Bishop's terministic screen, the theology that the Catholic Church speaks and acts with God-given authority also influences the logical framework, seemingly placing the Church in authority over the state.

The theological logic that God's moral authority applies to both Church and state contributes to the audience's motivation to engage with the state. More specifically, the theology contributes to a logical framework that, if accepted, prompts the audience to heed the Bishop's call to ask their congressional representative to support Senate Bill 744 for comprehensive immigration reform. The theological emphasis of God's moral authority extending to the state in Bishop Burbidge's speech offers a sense of confidence for the audience in their political engagement with the state for at least three reasons. First, the audience has confidence in the teachings of the Catholic Church as the authoritative source of God's moral judgments. Second, the audience will likely have confidence in referencing Catholic teachings on political issues because they have developed trust and familiarity with Church teachings in other areas of life. Third, as members of the Church, the audience may have confidence in their theologically-informed identity as God's agents in the world. Acceptance of the Bishop's theological logic that the Church's moral authority applies to the state will incline the audience to follow Church directives to advocate to the state.

While this theology is likely motivational in the logical framework of the speech, it also has the potential to blur the line in the framework's separate roles for the Church and the state. The speech indicates that the nation's immigration laws should follow the Church's moral teachings, even implying that the nation should welcome immigrants as the Catholic Church welcomes all people. This theological logic could raise concerns about a lack of distinction of roles, ethics, and practice between the Church and the nation state. While such a concern would be higher for those who do not accept Bishop Burbidge's terministic screen, the Bishop's logical framework indicates that the Church and the state have distinct roles in the world, and that distinctness might be strained by the theological logic addressed here. However, this potential tension in logic is likely avoided as the terministic screen includes both the logic that the Church's voice has moral authority over the state and the state fulfills a role that is distinct from that of the Church. For example, the Bishop referenced Catholic teachings on the responsibilities of the state in which the Church set the moral standard for the nation state to uphold in its unique role that was distinct from the role of the Church.



DIVINE AND HUMAN ACTION IN THE WORLD

A fifth theological logic in the Bishop's terministic screen is that there is both Divine and human activity at work in God's world. This theology can be seen at work in the Bishop's statement that prayer leads to advocacy. The logic of Burbidge's theology will lead an audience member to ask both God and their congressperson to help the immigrants by passing comprehensive immigration reform, recognizing that both agents have the ability to act toward this end.

This theology provides a balance between the responsibility of human agency and the hope of Divine intervention in pressing political issues. The theology carries a logic that human actions make a difference in God's world. In addition to supporting the call for audience members to advocate to government authorities, the logic also prompts the audience to recognize the importance of their choice to act upon the instructions given to them by the Bishop. There is an urgency of action that comes from a logic that claims that human actions matter in God's world. On the other hand, the theology also presents God as active in the world, providing a hope in something beyond their own actions. In the terministic screen, God is active through the teaching and witness of the Church and God is able to directly engage situations. When urging the audience to prayer, the Bishop described God as being able to “guide” human actions. The theology participates in a logic in which an audience member would both request that a human take an action and request that God guide that same human in taking that action.

The theology of both Divine and human action in the world has the potential to create a tension in the logic of Burbidge's terministic screen. The theological logic could create a logical tension in the identity of the agent acting for comprehensive immigration reform. However, the potential tension can avoid a logical contradiction in two ways. First, the agent in Bishop Burbidge's terministic screen was the Catholic laity praying and advocating, consistent with the theological logic, in support of comprehensive immigration reform. Second, the logical fidelity can be maintained as the logical framework has God and humans in a non-competitive relationship. The God who is not a being as a human can act without competing with free human action. In other words, within this theological logic, God can act in the world without violating human agency to act in the world.



GOD HAS GIVEN DIGNITY TO ALL HUMANS AND THE FAMILY UNIT

The final theological logic at work in Bishop Burbidge's terministic screen that I will explore in this article is that God has given dignity to all people and all families. The Bishop claimed that all humans have “inherent dignity given to them as members of God's human family.” This theology of Divinely-rooted dignity of all humans animates the rhetoric about immigrants through a logic that people of all nationalities, including immigrants, have a dignity that cannot be taken away and should be honored by all humans and human systems. The theology is supported in the speech's description of the Lord Jesus himself as a refugee while on earth and by the claim that people welcome Jesus when they welcome immigrants. This theological logic is also consistent with the speech's celebration of the universality of the Catholic Church. The Bishop's theology extends the dignity of humans to a God-given dignity for the family unit. The family unit in the Bishop's speech consists of spouses and their children. In the speech's theologically-inspired logical framework, the God-given dignity of the family is recognized by maintaining the integrity of the family unit, that is, keeping the spouses and children together.

In the logical framework of the speech, the theology that all humans and families have God-given dignity contributes to the motivation for supporting comprehensive immigration reform. The theological logic grounds the dignity of immigrants and immigrant families in the terministic screen's highest source of authority, God. The theology frames immigration from the perspective of the God-given dignity of the immigrant and immigrant family rather than considering immigration primarily through other frames such as nationalism, security, or economics. This framing of immigrant as bearer-of-Divine-dignity likely inspires the audience to be receptive to expanding the rights and opportunities of immigrants by supporting comprehensive immigration reform. The theological logic also contributes motivation in the terministic screen because it presents a sharp contrast with the act of accepting the broken immigration system and its ends in the immorality cluster. The nation's current immigration system was presented as keeping immigrants from providing for their family's basic human needs and as violating the integrity of the family by separating family members, and is therefore judged as immoral.

While the theology that God has given dignity to all humans and to the family unit does not seem to create any significant weaknesses in the speech's terministic screen, there are two points of tension worth noting. First, there was not a direct connection established between the theological statement and support of Senate Bill 744. It is logically possible that a person could hold this theological position and logically reject the specific legislation addressed in the speech. While a direct cause and effect connection was not established in the speech, I propose that the Bishop provided enough additional material, such as a theology of the family, the practices of the Church, and statements of Bishops, to support the connection between the theology of human dignity and support of Senate Bill 744, showing the connection consistent with a broad range of authoritative Church teachings. If nothing else, the theology provided logical fertile ground for supporting comprehensive immigration reform. Second, the logic of the transition from the theology of human dignity to the dignity of the family unit appears to have a weakness. The Divine dignity of the family unit was not given as extensive support in Catholic teaching as was the theology of the God-given dignity of humans. However, the lack of an explicit connection might not be a significant issue because, within the logical framework, statements of bishops carry significant authority and presumes connection with the Church's larger body of teaching.



PRAYER AND ADVOCACY THEOLOGY'S LOGICAL PATTERNS OF MOTIVATION

The insights gained to this point in the study provide textually-grounded suggestions as to how the theologically-inspired logical framework in Bishop Michael Burbidge's terministic screen might recommend future rhetoric and actions. I began the article with descriptions of both the context and explicit arguments and definitions in Bishop Burbidge's (2013) statement on comprehensive immigration reform. Next, I identified the Bishop's terministic screen through careful textual analysis of the speech. Then, I provided additional analysis of six theological logics active in Burbidge's terministic screen. Finally, in this section I will identify three ways the Bishop's theological logic explored in this study may influence those adhering to his terministic screen as they encounter other political controversies in the future.



SAFEGUARDS FOR THE INTEGRITY OF CATHOLIC IDENTITY

The theological emphases in Bishop Burbidge's terministic screen provide a strong motivation for political action while providing logical buffers to deter the Catholic Church from being used as a tool for political action. While the Bishop's statement in support of comprehensive immigration reform was a political action text with a clear call to Catholic laity in the Diocese of Raleigh to act in support of Senate Bill 744, the terministic screen focuses on the Catholic Church as the Divinely-appointed judge of morality and logical grounding. The theological emphases in the Bishop's terministic screen acknowledge the important role of the state, but places the definition of the role of the state and the moral judgment on the actions of the state as subject to the God-given authority of the Church. The theological emphases at work in the Bishop's speech inform Catholic political action with the theological logic that God calls the Church to engage in both the sacred and the secular aspects of the world, deterring the Bishop's Catholic audience, for example, from either neglecting secular advocacy to exclusively practice sacred prayer or neglecting sacred prayer to exclusively practice secular advocacy.



ENGAGEMENT MAY CREATE OPPORTUNITIES

A second theological inspiration to the Bishop's logical framework that will likely direct the speech's Catholic audience in future political action is the divine calling for moral engagement with the secular world, including the state. While the speech's terministic screen is driven by a clear conflict between morality and immorality and the Catholic Church is placed as the authoritative judge in the conflict, even in issues of the state, the terministic screen also places the focus of the conflict between morality and immorality on the Catholic laity and their choice to respond to Church teaching. The theological emphases in the Bishop's terministic screen contained a cosmic struggle, but did so without a godless other acting as the oppositional agent. This theological logic may lead audience members who embrace the Bishop's terministic screen to engage the secular world, including the state, with a motivation to do what is moral and build or repair the morality that the Catholic Church teaches should be a part of the state and secular public. This theology provides a more positive motivation and constructive perspective for political debate than the theological logics at work in other terministic screens of other clergy political action speeches that place God's agents in conflict with agents of evil or injustice.



EMPHASIS ON IDENTITY COULD LIMIT OPPORTUNITIES

A final logical outworking of the Bishop's terministic screen is that the theology's strong emphasis upon the authority of the Catholic Church could act as a weakness when the Church answers the theological calling to engage the secular world. As the lack of an evil enemy in the theological logic may help foster political dialogue, the theological emphases on the Catholic Church's authority on moral judgment in all areas of life and that recognizing the Church's authority is the way to morality may limit the Church's engagement with the secular world, not out of animosity, but because of a lack of shared logical groundings. The Catholic audience's sources of authority are recognized, while clearly with a range of interpretations, within the Church, but would not act as a shared logical grounding in secular public advocacy. The argument that a public policy should be passed because it is consistent with Catholic teaching is not persuasive to those who do not identify as Catholic or value Catholic teaching. Claiming the Divine authority of the Catholic Church as the grounding reason in a public policy discussion may deter non-Catholics as they may dismiss the public policy position as only a position for people who claim a Catholic identity and recognize the Catholic Church as their moral authority.



CONCLUSION

Religion continues to play a role, or several roles, in public and political discourse in the United States of America. While there may be a wall of separation between church and state in the law of the land, the animations and constraints of religions can be observed in the lives and discourses of the people of the land. This study was an attempt to help rhetorical scholars better understand how religion participates in political action rhetoric.

I chose to study a call for political action by a religious leader because it would provide a clear case of the interaction of religion, or theology, and politics in single text. As anticipated, these elements were present in the text's explicit arguments and strategic definitions. In order to reveal the more implicit activity of religion at work in Bishop Burbidge's (2013) Statement of Comprehensive Immigration Reform, performed close textual analysis, using cluster agon analysis and narrative arc analysis, to identify the text's interpretive framework.

The detailed account of the text's terministic screen allowed for the next, and most unique, step in the study—identification of the textual theology. While presumably connected to abstract propositions of theological traditions and explicit theological claims stated in the text, textual theology is district as it consists of the theological logics at work within a text's interpretive framework. Textual theology, the mediating level of theology between the theology of traditions and theological statements in a text, interacts with logics and other rhetorics within the text's terministic screen. In these interactions, the textual theology animates and constrains the logic of the text. The identification of textual theology provides rhetorical scholars textually-rooted pathway to observe how religion works in political action rhetoric.

Once I identified elements of the textual theology in Bishop Burbidge's (2013) Statement of Comprehensive Immigration Reform, I was able to describe specific ways the textual theology logically interacted with other rhetorics in the text. Furthermore, identification of the textual theology provided opportunities to observe the tensions, weaknesses, and motivational functions of the logics. The analysis of these logical interactions within the text's terministic screen also allowed me to predict some future directions the theological logics are prone to in future public discourse.

Future studies could compare and contrast different textual theologies at work in political action texts. As not all terministic screens act the same in texts, I propose that not all textual theologies act the same in texts. As textual theologies have logics that engage in terministic screens, I propose that different textual theologies have different logics that will engage in terministic screens, animating and constraining texts, in different ways. Such a line of study, would assist rhetorical scholars toward a complex and nuanced understanding of how religion works, and is worked, in public and political discourse.
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